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Abstract: The high tolerance among religious adherents of the Banyumas community makes religious
moderation in Banyumas able to be realized properly. This happens because of the role of community collective
awareness in religion and the religious institution of the Religious Harmony Forum (FKUB). From here, this
study aims to find, identify, and explain religious moderation in the dynamics of religious tolerance in the
Banyuma community. The research method was carried out qualitatively descriptively by explaining the
phenomenon of the reality of religious moderation in the Banyumas community which was formed because of
religious tolerance. The technique of collecting the data is done by interview, observation, and documentation.
The data that has been obtained is then reviewed by reduction, classification, and verification. The results of this
study are the dynamics of religious moderation in the Banyumas community due to the awareness of the
community that upholds religious plurality which is formed due to collective awareness of tolerance as an
attitude that always respects various religious differences and the role of the Banyumas Religious Harmony
Forum (FKUB) which can build tolerance in addressing religious diversity among religious adherents in
Banyumas so that religious moderation can be established.
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1. Introduction

Indonesia is a nation that is diverse in terms of ethnicity, religion, culture, language and others.
Pluralism has become the capital of the life of the nation and state. The philosophy of the nation, Bhinneka
Tunggal lka, has also been a unifier of the nation from the past until now. One of them is to unify the
relationship between people of different religions. In the context of this diversity and diversity, tolerance is then
formed. The tolerance that makes inter-religious relations open and unified. This tolerance is essentially an
embodiment of local wisdom, tradition, and ancestral culture which is the glue of religious life so that people's
lives become harmonious, and coexist, including in religious and belief life [1].

It is not surprising that in everyday life tolerance has a great influence because the values of tolerance are
the basis of religious practices developed by their followers. The influence of this tolerance has spread through
various religious sects in Indonesia, including Islam, Christianity, Catholicism, Hinduism, Buddhism, and
others. This tolerance is a pearl of wisdom for the life of diversity that enriches the repertoire of people's lives.
This tolerance is in line with the harmonious condition of religious life which ideally must be studied more
deeply to obtain positive values that make religious life in Indonesia stronger. Such a fact cannot be separated
from the history of the Indonesian nation which is full of religious conflicts, conflicts with religious or
ideological pretexts, where this is very sensitive when it has become the seed of conflict[2], [3]

Conflicts often stem from religious values which are claimed to be justifications for their adherents.
Claims that there is a wrong or deviant religion outside of their religion gradually become a source of conflict
that can turn into a prolonged conflict. Ideally, this existing diversity is not a source of conflict, but a part of
getting to know each other. To defuse this conflict, the attitude of tolerance to know one another becomes the
main capital in inter-religious harmony, namely the realization of tolerance among religious communities, which
is one of the fresh air in easing or even preventing conflict. In the Islamic world, learning to develop tolerance
has existed for a long time, and in Islamic literature, tolerance is known as tasamuh which is defined as the
nature of mutual respect, allowing the establishment of others that are contrary to their views [4], [5]) .

Nuriz explained that tasamuh is a characteristic of Islam, namely an attitude that emphasizes friendliness,
in this context, it is more directed at efforts to provide convenience and flexibility [6]. The freedom that still
refers to the Al-Qur'an and Sunnah, which leads to the establishment of a harmonious life amid religious and
cultural pluralism requires skills in understanding well and accepting attitudes towards diversity. This skill of
mutual respect and tolerance is the key to realizing a harmonious and harmonious life [7]. Tolerance to realize
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the harmonization of the lives of religious people and between religious communities is not an easy matter. The
attitude to realize tasamuh , and coexistence often coincides with various social, economic, and political
interests, especially religion which is very sensitive. Friction in the name of religion often has a wider impact,
and the 'wounds' are difficult to heal in the short term. Such conditions will gradually create physical and
sustainable conflicts in the community [8].

A comfortable, peaceful, and highly tolerant community environment is the dream of many people. This
effort is the responsibility of all elements of the nation, including religious people and religious leaders in it.
Realizing this hope, and then turning on religious moderation in a pluralistic society, especially with religious
diversity, is something that can be tried from an early age [9]. Religious moderation makes the religious beliefs
of a people continue to run in their corridor and the beliefs of other people can also continue to run in their
corridors without having to prioritize or even damage each other[10]. Theological legitimacy is absolute when it
is in the internal realm of each religion, and when it is in the public sphere, moderation is at the forefront of
social life. At least QS Al-Maidah: 77 can be a guide in dealing with such conditions, " Say (Muhammad), 'O
People of the Book! Do not exaggerate in a way that is not right in your religion. And do not follow the desires
of those who have gone astray and (have) led many (people) astray, and they have strayed from the straight
path."

During the increasingly fast wave of radicalism and also religious/belief conflicts, religious moderation is
needed to maintain the unity of the people [11]. An active role from all parties is needed in implementing
religious moderation, which in this case is commanded by religious leaders and institutions at the Regency level.
The principles of religious moderation include (1) guiding, leading, and mediating; (2) avoiding violence and
extremism; (3) controlling things so as not to go too far; (4) balancing; and (5) taking the middle ground
between Liberals and radicals [12]. One of the main fortresses to create a well-embedded moderation value for
its followers is the attitude of tolerance between followers of different religions [13]. Tolerance is also often
used as the most important and strategic instrument to achieve individual and social goals to instil values of
religious moderation, especially in the specifics of religious harmony or inter-religious harmony [14], [15]. In
the space of practice, it is important to present religious moderation in a structured manner to all elements of
society, including in Banyumas, which have various educational levels and geographical characteristics and also
tend to be heterogeneous between villages and cities. This diversity is often a potential trigger for conflict in the
religious community in Banyumas.

However, the Banyumas community is a society consisting of a diversity of tribes, races, religions, and
groups so a pluralist social structure is formed. In such circumstances, it is very easy for conflict to occur. But in
reality, the religious life of the Banyumas people is harmonious because of their high inter-religious tolerance.
This is illustrated, for example, by the tolerant attitude of adherents of Islam to other religions. It is not
surprising that the potential for internal conflicts (usually related to the understanding of religious sects and the
existence of radical groups) and the potential for external conflicts (due to the presence of other religious
adherents) can be suppressed by the tolerance attitude of the Banyumas people[16].

This shows that the religious life of the Banyumas people is very harmonious due to the high awareness
of community tolerance. This attitude of tolerance has a strategic role in presenting a peaceful living atmosphere
and forming a harmonious society despite religious differences. This attitude of tolerance of the Banyumas
community occurs because of the role of religious leaders [17]. Religious leaders in the Banyumas community
are respected and full of charisma. What they convey is easier for people to accept and implement [18]. This
means that religious leaders are chosen figures, role models, and honourable figures as well as non-formal
leaders in society. The existence of religious leaders in the social sphere of course cannot be separated from the
collective awareness of religious tolerance as a representation of the local wisdom of the Banyumas community.
This fact is what makes the religious tolerance of the Banyuma community able to form the concept of religious
moderation. From here, this research will focus on discussing religious moderation in the dynamics of religious
tolerance of the Banyumas community.

2. Method

This study develops a constructivist paradigm that is oriented towards an objective meaning of the
phenomenon of religious tolerance in the Banyumas community (Creswell 2014) . The research method used in
this study is a qualitative descriptive method, this approach is carried out by reconstructing the phenomenon
to obtain new values and an explicit understanding of the religious tolerance of the Banyumas community
(Park, Irwan Bahrudin, and Han 2020) . The analysis focuses on events or attributes of the religious life[21]
of the Banyumas community which is studied and analyzed with natural objects[22]. The research is focused

on studying the dynamics of religious tolerance in the Banyumas community.
The data sources used are divided into two parts, namely primary data and secondary data. Primary data
is obtained through information from informants obtained from interviews, direct observations in the field and
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so on. Meanwhile, the second data source was explored by reading various literature, archives and documents
and other relevant sources. Data collection is very important in research because data is intended to contribute to
a better understanding of the theoretical framework[23]. So it is imperative that choosing how to obtain data
and from whom the data will be obtained is done with good consideration because it requires the right method
in collecting data for a study. The required data will be collected through several data collection techniques.
Data collection is done by interview, observation, and documentation[24].

The data analysis technique is carried out using the model developed by Miles, and Huberman with
steps (1) data collection, namely the data collection process, which is a process of examining all incoming
data using data collection techniques such as interviews, observation and documentation. The data collection
process must involve informants, activities, settings or contexts for the occurrence of events to be studied and
analyzed later; (2) data condensation, which refers to the process of selecting, focusing, simplifying,
abstracting and/or changing data that emerges from field notes, interview transcripts, documents and other
empirical materials; and (3) the presentation of data ( data display ) that This is done to make it easier for
researchers to see as a whole or certain parts of the research. Presentation of data is an organized, pooling of
information that allows drawing conclusions and actions. Data presentation also serves to help understand
what is happening and to do something, including deeper analysis or taking actions based on understanding;
and (4) verification and conclusion ( verifying and conclusion ), namely interactive analysis activities are
drawing conclusions and verification(Miles 2014) . From the beginning of data collection, a qualitative analyst
interprets what is meant by the pattern of noting, noting the regularity of explanations, possible configurations,
causal pathways and propositions. Then the verification of the conclusions during the research was carried out to
test the truth, sturdiness and suitability to make them valid (Faisal 2020) .

3. Results And Discussion

The concept of religion, as it is generally known, has a substantive meaning that there is no chaos,
chaos, chaos and so on. This means that religious differences aim to bring goodness and harmony to life. In
other words, religion is the source of the realization of peace, order, comfort, and joy when religion is present in
society. Religion can also be interpreted as teaching or a system that regulates the system of faith (belief) and
worship of God Almighty and the rules relating to human and human relationships and their environment.
Taking into account the limitations or concepts of religion above, it can be said that religion is a system or way
of thinking, feeling, and acting to overcome life's problems under supernatural powers, considering that human
strength (especially the mind) is difficult to overcome. Religion is not limited to matters of doctrine, dogma, and
ritual ceremonies, but also includes human concepts about the reality of life which is reflected in the complexity
of life. In other words, religion is part of the daily life of the people in their behaviour, including with fellow
believers and people of different religions. For this reason, religious moderation in the dynamics of religious
tolerance that occurs in the Banyumas community can be identified from three important things: awareness of
religious figures, religious institutions, and society.

Community Tolerance Awareness

The attitude of religious tolerance is always reflected and reflected in the attitudes and behaviour of its
adherents. This behaviour has a significant religious impact on creating harmony [27]. Budi Rohadi (a follower
of the Confucian religion in Banyumas) explained that the religious attitudes and behaviour of the Banyumas
people are very tolerant. The adherents of religions live side by side with other believers, and they are very
accepting of us, living together. The existence of this peaceful life is due to mutual respect and not highlighting
each other's ego which is rooted in religious tolerance. Religious adherents can accept differences and do not
force those who are different to be the same (Interview Results). With this reality, religious minorities feel
peace, of course reflecting that religion has been practised in good social attitudes and behaviour, which can
form an attitude of tolerance between religious communities in Banyumas.

The existence of religious diversity is an inseparable part of the religious life of the Banyumas people.
This diversity is perceived by the people of Banyumas not to be part of the trigger for conflict or division, but
rather leads to efforts to get to know each other for the common good, especially between adherents of religions
(different religions) and fellow believers (one religion). This is what creates the potential for conflict between
religious communities because the attitude of feeling the most right ( truth claim ) can be avoided. This all
happened because of the religious attitude of the Banyumas people who could accept differences. Agus
explained that the various conditions in Banyumas are safe and peaceful, even though there are small ripples, it
is natural, and on a macro basis, it is safe (Interview Results). Even though in the Banyumas community there
are hardline groups, the Banyumas people can control themselves and not act in anarchy [28]. This is as
conveyed by the representative of the followers who explained that so far the relationship between religious
communities is good, although there are still a group of people who tend to be extreme, we do not dare to

154 | Page www.ijlrhss.com



International Journal of Latest Research in Humanities and Social Science (IJLRHSS)
Volume 05 - Issue 10, 2022
www.ijlrhss.com || PP. 152-159

approach them, it is only our concern to establish a relationship with them (Interview Results), but all can be
conditioned and well tolerated.

Of course, the condition of good diversity in accepting these differences is carried out to maintain oneself
or keep a distance from certain communities, sometimes starting from the prejudices of adherents of one religion
to adherents of other religions, or the prejudices of fellow believers of their religion. Prejudice among religious
adherents is often a potential conflict but is tolerated by the Banyums community. This happens, for example,
when there is a truth claim on the one hand, then on the other hand it is directly claimed by that party as an
untrue side, and the community still accepts the phenomenon well [29]. The acceptance of prejudice related to
this truth claim in the Banyumas community can be accepted because of the tolerance that comes from the
culture of the community which continues to be upheld so that the potential for dangerous conflicts in social life
can be handled properly. This attitude of tolerance is certainly rooted in the values of religious moderation of the
Banyumas people which are upheld.

In the diverse life of the people in Banyumas, of course, it is possible for conflicts from each of this
diversity. With so many religious beliefs, there will be many claims and desires in religion, and even more so
when juxtaposed with cultural issues or beliefs that are elements of that culture which are very sensitive for
most Banyumas people. Religion in this position can play a dominant role in being part of the answer to the
misperception of multiculturalism which causes friction between cultures or in the worst condition a split due to
clashes caused by truth claims on the culture that is embraced and believed. One of the reasons for this is that it
begins with prejudice. However, this potential conflict did not occur because the religious tolerance of the
Banyumas people was able to form a shared culture that was upheld in high regard.

Brown explained that prejudice can be interpreted as a degrading social attitude or cognitive belief,
expression of negative affect, or hostile or discriminatory actions against members of a group associated with
membership in the group[30].

Liliweri explained that prejudice is one of the major obstacles or obstacles to communication activities
because people who have prejudices have nothing to do with being suspicious and opposing communicators
who launch communication (Alo 2005) . In prejudice, emotions force us to conclude based on shak we suspect,
without using our thoughts and views on real facts. Therefore, once the prejudice is gripped, people will not be
able to think objectively and everything they see will always be judged negatively. The form of prejudice can be
manifested in: first, stereotypes, namely the giving of certain traits to someone based on subjective categories,
just because they come from the out-group. Second, social distance, namely the feeling to separate a certain
person or group based on a certain level of acceptance, such as (1) unwillingness to marry with other ethnic
groups, (2) unwillingness to make other ethnic groups members of the club, (3) unwillingness to accept as
neighbours, (4) unwillingness to accept as a colleague (R 2005) .

In a religious context. the targets of prejudice are: (1) race and ethnicity, where racial prejudice is
directed at certain racial or ethnic groups who adhere to certain religions in religious communities; (2) gender
that causes prejudice to gender differences between men and women in religious practice is usually directed at
women; and (3) religion that focuses on prejudice aimed at adherents of a certain religion occurs in many areas
in Banyumas. This religious prejudice often causes prolonged conflict with the target of religious prejudice not
only adherents of other religions but also fellow religions who have different understandings or religious
organizations [32]. In a religious context. the targets of prejudice are: (1) race and ethnicity, where racial
prejudice is directed at certain racial or ethnic groups who adhere to certain religions in religious communities;
(2) gender that causes prejudice to gender differences between men and women in religious practice is usually
directed at women; and (3) religion that focuses on prejudice aimed at adherents of a certain religion occurs in
many areas in Banyumas. This religious prejudice often causes prolonged conflict with the target of religious
prejudice not only adherents of other religions but also fellow religions who have different understandings or
religious organizations(R 2005) .

Condescending beliefs are cognitive domains, negative feelings are affective domains, while acts of
hostility and discrimination are conative domains that are still in the form of a tendency to act. This component
of prejudice cannot be implemented in the religious life of the Banyumas community. The Banyumas people
prioritize harmony, tolerance, and moderation in religion rather than prejudices. The prejudice that should be
easy to develop in a multicultural life cannot grow and develop in the religious life of the Banyumas people.

It is not surprising that religious multiculturalism as religious diversity in a cultural context can be well
established with the spirit of tolerance and religious moderation. Culture in tolerance and moderation is
internalized in the values, norms, systems, culture, habits, customs, and politics adopted by the Banyumas
people. Thus, multiculturalism as a sociocultural expression of diversity can unite religious groups. Banyumas
multiculturalism plays an important role in creating personal, social and cultural policies in accepting the
diversity and various religions that exist in people's lives, especially those that live side by side in an area in
Banyumas.
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Religious multiculturalism, which is something that has existed for a long time in Banyumas, which is
marked by the large variety of religions in the culture between groups of people, will be greatly influenced by
the elements of need in the community itself. When people feel the need for communication between them, the
variety of languages and also the values of interaction will become part of the culture of the community (Dkk
2015) . This need and reality then bind good religious relations between followers of different religions in the
Banyumas community so that religious moderation in the community is created which is a product or result of
multiculturalism tolerance in religious life.

It has been explained that the aspect of multiculturality in the Banyumas community is believed to have a
very large influence on religious tolerance and moderation. This happens because the basic values of tolerance
in religious practice are influenced by the locality of the community so that various existing religious sects,
whether Islam, Christianity, Catholicism, Hinduism, Buddhism, and others can live in harmony. The diversity of
religions, cultures, languages, traditions, ethnicities and races in Indonesia is something that the Banyumas
people respond well to. Diversity and multiculturalism also enrich the repertoire of religions, cultures, traditions,
ethnicities and races that shape the awareness of tolerance and religious moderation of the Banyumas
community. Tolerance and moderation also become a reference for life and community life so that all behaviour
and actions, attitudes, speech, and others are always oriented to build religious harmony in the Banyumas
community. From here, differences as potential conflicts, which at any time can surface, can be suppressed by
the spirit of tolerance and religious moderation of the Banyumas people. This is as stated by Made that in the
life of the Pasir religion there must be explosions, but through tolerance and moderation, the Banyumas people
can reduce these explosions (Interview Results).

From here we see that the dynamics of the Banyumas people's religion are going well. This is marked by
the public's awareness that the Banyumas community is plural in religion. This plurality builds awareness that
the potential for inter-religious conflict always exists, both internally and externally. However, this potential can
be muffled and handled well through the collective awareness of community intolerance. An attitude of
respecting differences. The tolerant attitude and behaviour of the Banyuma community are formed and
internalized from local multiculturalism. The Banyumas people who are culturally religious can take advantage
of local values to build awareness of tolerance properly. This awareness of tolerance then creates a good
relationship in the community that forms the power of religious moderation in the Banyumas community who
live in harmony and harmony.

Institutional diversity

In addition to the dynamics of religious moderation formed by the awareness of tolerance which is rooted
in multiculturalism and locality values, the dynamics of the religious awareness of the Banyumas community is
also formed in the context of the contribution of religious institutions. In this case, a religious institution that has
an important contribution to building religious tolerance and moderation in the Banyumas community is the
existence of the Diverse Harmony Forum ( FKUB) in Banyumas. The existence of the Banyumas FKUB since
the beginning has contributed a lot to the dynamics of religious moderation in the Banyumas community,
namely building and internalizing awareness of religious tolerance in Banyumas so that the Banyumas
community can have good religious moderation power which has an impact on the formation of religious
harmony in the Banyumas community.

Currently, the religious life of the people in Banyuma is conducive. Bathe explained that religious life in
Banyumas is generally still conducive. The indication is because between each religion to this day there have
been no significant problems. This happens because the interaction and communication between religious
followers in the Banyumas community are still going well. This is because the existence of FKUB is sufficient
to bridge between religious adherents. The interfaith activities carried out by FKUB can build awareness of
tolerance among religious believers. Through these intensive and sustainable interfaith activities, there is a
warm interreligious interaction and communication full of interfaith affection (Interview Results).

Interfaith activities organized by FKUB Banyumas can internalize tolerance as religious moderation
between religious adherents in aspects: (1) belief or in Islam known as agidah, namely belief in the existence of
something supernatural power which is believed to be the regulator and creator of nature. He is the Almighty
over everything in the world and everything in it. This belief provides an important basis for always respecting
the existence of other religious people who are also God's creations whose beliefs must be respected; (2)
worship or better known as rituals or in Islam known as worship, namely human behaviour in dealing with these
supernatural powers as a consequence or recognition and submission. This process is a tangible form of
manifestation of belief, namely in the form of activities, one of which aims to strengthen His power. Respecting
other religious people is part of worship activities; and (3) the content of the value system, or in Islam known as
a source of law or shari'ah that regulates human relations with other humans or the universe associated with
these beliefs [34]. Everything is arranged to maintain the regularity of human life, both vertically, horizontally
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and with the universe's environment. One of them regulates inter-religious relations that must respect and
appreciate each other. These three aspects become important meanings for interfaith activities that have an
impact on the religious moderation of the Banyumas community formed by the Banyumas FKUB.

The three religious contents can be believed and practised in a real and sustainable manner by the
followers of the Banyumas religion so that religious values have been embedded both in individuals, and
religious goals will of course be realized by themselves. Religion is also believed to be a thirst quencher when
the human self is filled with endless greed and egoism. To become part of this thirst quencher, religion is not
only seen or practised from a vertical perspective, the important thing is that the relationship with the Creator
has been fulfilled. More than that, horizontal relationships also become an important part when religion is
practised in totality (Sairin, 2010). This horizontal relationship between religious adherents makes the awareness
of religious adherents in Banyumas believe that the diversity of religions and beliefs is not an easy matter in
living this relationship. This inevitability makes the heterogeneous (plural) religious style of Banyumas society
understood as a reality that has been going on for a long time. This diversity will complement each other if it
can be engraved in the people, and this is one of the Banyumas FKUB that has been carried out well.

The role of the Banyumas FKUB is getting better and more cohesive when there are mutually responsive
activities, such as during the pandemic regarding the rejection of the covid corpse, FKUB was invited by the
Regent to share perceptions and asked for help to convey to the people regarding the conditions of the funeral of
the Covid corpse (Interview with Budi Rohadi). The same thing was conveyed by other religious leaders who
were included in the management of FKUB that the existence of FKUB made religious figures closer to their
people, and there was a harmonious relationship with each other, and this became part of the capital in fostering
relationships at the grassroots level (Interviews). with Made Sedana Yoga). This variety of religions then
becomes a necessity that must be lived in the daily lives of individuals in the Banyumas community today. As
the concept of multiculturalism which is the reference that the variety of cultures and religious differences is
then seen by the people of Banyumas as a relationship that strengthens one another. At least not to negate each
other, to ensure the realization of comfort in life in the community.

At this level, FKUB plays a role in the internalization of religious values that contain a social dimension,
such as an element of acknowledging the existence of diversity as believed in religious teachings such as in
Islam which recognizes that the values of multiculturism exist and there needs to be a common understanding.
This is in line with the Qur'an Surah Al-Hujurat verse 13 which emphasizes that the position of piety, which is
considered the highest human achievement, is not related to any differences, whether gender, group or origin of
descent. This verse can also be understood as the difference so that they know each other, which is termed
ta'aruf. Thus, the teachings of ta'aruf will penetrate boundaries, race, class, ethnicity, gender, and even including
religion. Because of the importance of mutual respect and appreciation between fellow human beings, tolerance
must be fostered properly so that harmony in society can be realized (Azzahra and Fakhruddin 2021) .
Tolerance is the ability to respect the nature, beliefs, and behaviours of others. This attitude of tolerance can be
built through various activities organized by FKUB Banyumas.

Religion, which is usually used as a target for prejudice, does not occur in the relationship between
religious adherents in Banyumas so religious conflict cannot exist in the Banyumas community. Concerning this
conflict, Liliweri explains that one of the triggers for conflicts between and among religious communities is that
certain religious people or religious groups cannot understand correctly other religious people or religious
groups, who have different ideological backgrounds. ; which affects ways of thinking, behaving, and acting that
is different from themselves. However, the role of FKUB Banyumas has been able to defuse this potential
conflict so that many of the religious people in Banyumas live in a pluralistic society, with multi-religious,
multi-ethnic and multi-cultural well. As a result, inter-religious relations are harmoniously interwoven within
the framework of religious moderation.

The inter-religious meeting in the Banyumas community that was built by the Banyumas FKUB was able
to make inter-religious people know each other. Inter-religious people can also be 'open’ to other parties which
ultimately leads to mutual understanding and understanding of each other. This is where the war of truth claim
(the belief of the adherents of a certain religion states that their religion is the only true religion), and then the
war of salvation claim (the belief of the adherents of a particular religion which states that their religion is the
only way of salvation for all mankind) ) did not happen. Such conditions will gradually make the lives of the
Banyumas people more harmonious. Sources of conflict rooted in a belief in the extreme interpretation of
religious texts do not occur in Banyumas. This is what causes diverse moderation in Banyumas to develop well
so that the people of Banyumas live in harmony in their diverse life (Interview with FA Agus Wahyudi).

Religious harmony in Banyumas implies a peaceful condition which is everyone's hope because by living
in peace everything will go well. Rukun opens wide opportunities so that life goals can be achieved, ideals can
be realized, and happiness in life can be felt by the people of Banyumas. The harmonious Banyumas community
means a safe and peaceful condition; as well as the ability and willingness to live side by side and together in
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peace and serenity. The steps taken by FKUB in realizing religious harmony in Banyumas are carried out by
various interfaith activities that can build open dialogue, acceptance and respect for each other, and love among
religious people in Banyumas. Harmony between religious communities causes the dynamics of religious life in
all aspects of life, such as aspects of worship, tolerance, and inter-religious cooperation[5]

Religious harmony in the Banyumas community does not mean that there are no differences, but that
religious differences are accepted as social facts that do not affect the customs of social life. All societies have
their unique characteristics and differ from one another. It is precisely in this kind of condition that the attitude
of understanding and respecting religious differences becomes an important foundation for the creation of
harmony in the Banyumas community. This is the attitude of tolerance or religious moderation developed by
FKUB Banyumas. This attitude has been internalized in the religious followers of the Banyumas community so
that religious tolerance is actualized through the ability to understand and accept differences. In connection with
the above, FKUB Banyumas can become a point of the solution between religions by continuing to cooperate.
Religious life in Banyumas can run within the framework of cooperation with good dialogue in building
partnerships with seven religions to empower the environment for mutual prosperity (Interview with F. A. Agus
Wahyudi).

This is where, in the dynamics of religious life in Banyumas, FKUB Banyumas, through its cross-
religious activities, can awaken and internalize multicultural values as a basis of tolerance that can raise public
awareness about diversity as a necessity that is part of the lives of religious followers of the Banyumas
community. FKUB Banyumas can build a fair attitude in responding to religious diversity among religious
believers in Banyumas so that religious moderation can be formed. From here, the dynamics of the Banyumas
FKUB journey can be a solution to various potential conflicts in inter-religious relations in Banyumas. Through
the role of FKUB Banyumas, every religion can build awareness of its people full of love for fellow human
beings. This is the attitude of religious tolerance of the Banyumas community that builds religious tolerance and
moderation, played by the Banyumas FKUB.

4. Conclusion

The dynamics of religious moderation in the Banyumas community occur because of the high religious
tolerance between religious adherents. This tolerance is internalized because of two important aspects: first, the
awareness of the community that upholds religious plurality which is formed because of the collective
awareness of tolerance as an attitude that always respects various religious differences. The tolerant attitude and
behaviour of the Banyuma community are formed and internalized from the local cultural multiculturalism. The
Banyumas community can take advantage of local values to build awareness of tolerance properly to realize
religious moderation in the Banyumas community. Second, the dynamics of the harmony of religious life in
Banyumas was formed on the role of the Banyumas FKUB, through various inter-religious activities that can
awaken and internalize multicultural values as the basis for tolerance of the Banyumas community. FKUB
Banyumas can build a fair attitude in responding to religious diversity among religious believers in Banyumas
so that religious moderation can be formed. Through the role of FKUB Banyumas, every religion can build
awareness of religious tolerance that can realize religious moderation in the Banyumas community.
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